The relationship between the overcoded subject and the process of subjectivisation is one of movement, and the movement between the two comprises the force of processuality, and a
The contradiction between these two statements signals a tension between identity politics and the politics of desubjectification. Identity operates within a regime of coding; desubjectification is a process of subjectivisation and transversality in which 'relations are external to their terms'.
2 There is nothing essential about a particular object, subject or thing that determines its relations. The externality of relations to their terms is what makes change possible. The identity of the Stalinist emerges from a milieu of radical contingencies. The individuation of the Stalinist is thus a potentiality that subsists within the plane of immanence. The logic of coding is part and parcel of the unforeseen capacities that define the outside of immanence.
The relationship between the overcoded subject and the process of subjectivisation is one of movement, and the movement between the two comprises the force of processuality, and a politics of contingency and potentiality. Stalinist subjects are everywhere-we are all Stalinists, and we also don't exist. The force of relations external to their terms operate in a manner that continuously destabilises the authoritarianism of the Stalinist subject. The process of desubjectification corresponds with the plane of immanence. This is the common from which exodus, flight and exit subsist as potentialities-potentialities that can also be found in the exploitation of cooperation that is the common of labour--power. 3 The analysis of these relations is a practice of radical empiricism. 4 Such an approach registers the ways in which the formation of coded subjects (identity) is an internally generative operation within the distributed plane of subjectivisation. As Antonio Negri has noted, 'from the standpoint of the body, there is only relation and process'. 5 Such a diagram of relations can be transfigured upon organised networks, whose capacity to develop new institutional formations is immanent to the workings of situated socio--technical systems. 6 In both cases, there is a danger of identitarianism (the Stalinist subject) or what Gary Genosko calls 'bureaucratic sclerosis'
(technicist institutions) overdetermining the unforeseen creative capacity of the plane of immanence.
7
I don't think it is too much a case of conceptual promiscuity to say that such an event is kept in check through the hegemonic operation between the coded subject and the constitutive force of the plane of immanence. A continuum of negotiation and re--manoeuvring characterises the tension between the desire for rule on the part of the coded entity (be it a particular subject or institutional habitus) and the potentiality of difference and proliferation peculiar to the plane of immanence.
Summarising the encounters between Félix Guattari and Italian autonomous thinkers in the late 1970s, Franco 'Bifo' Berardi explains the process of 'subjectivation' (or what I am terming subjectivisation) as a displacing of the historical legacy of the Hegalian subject. 8 Bifo sees the autonomist political concept and strategy of 'refusal of work' in terms of processes of subjectivation. He considers the operaismo (workers) movements in Italy during the 1960s and 1970s as an instantiation of the larger international transition from Fordism to post--Fordism:
Refusal of work does not mean so much the obvious fact that workers do not like to be exploited, but something more. It means that the capitalist restructuring, the technological change, and the general transformation of social institutions are produced by the daily action of withdrawal from exploitation, of rejection of the obligation to produce surplus value, and to increase the value of capital, reducing the value of life.
Bifo is resolute that it was the process of autonomisation among workers that 'provoked' the capitalist response of institutional and market deregulation. As much as workers may have escaped the industrial time of the factory, capital was awakened to new possibilities of managing time. It is within such post--Fordist, informationised settings that the problematic of democracy has become renewed. Following the thesis advanced by Paolo Virno, I start with the premise that the decoupling of the state from civil society and the reassertion of the multitudes over the unitary figure of 'the people' coincides with a vacuum in political institutions of the state. 10 Against Chantal Mouffe's promotion of an 'agonistic democracy', I argue that the emergent idiom of democracy within networked, informational settings is a non--or post--representative one that can be understood in terms of processuality. 11 I maintain that a non--representative, processual democracy corresponds with new institutional formations peculiar to organised networks that subsist within informationality. In contrast, Mouffe has a faith that is still too deeply invested in political institutions of the modern state form and her agonistic democracy depends heavily on the institutional legitimacy of the state. As states across Western liberal democracies have increasingly disengaged from discourses of political and social citizenship in favour of the oxymoronic notion of individualised 'shareholder--democracy', the legitimacy of the state as a complex of representative institutions is only brought into greater question.
More significant for this paper, which seeks to advance a political and media philosophy of processuality, is Mouffe's failure to recognise how media forms and institutions and their attendant practices have interpenetrated the ordinary lives of people, most especially since the creeping departure from the early 1980s onwards of the welfare state and its social--political institutions. As I have argued elsewhere, it is important not to confuse the transformation of the state with its disappearance. 12 Rather, we are witnessing the ongoing structural transformation of state apparatuses in ways that reproduce the patterns of change seen in a plethora of corporate, cultural and not--for--profit institutions. The gestures and protocols of transparency once associated with and expected from public institutions have given way to a corporate culture of secrecy. The privacy that once, quite paradoxically, 'deprived' 13 individuals of a voice and public presence has now become inverted: life within a reality--media complex voraciously extracts people from under the radar, extending the socio--technical capacities of the mediasphere as the definitive organ of social and cultural legitimation and value formation.
Similarly, it has become routine practice for the state to tender its social services and fiscal management to firms that provide the best post--political packages for career politicians while, The multitudes are co--extensive with cooperation. Since the surplus value of capital is parasitic upon and conditioned by cooperation, so too can the multitudes (cooperation) be understood as a class concept.
The organised network is a potentiality co--extensive with the process of becoming instituted. Virtuosity, as the absence of an 'extrinsic product', institutes the political potential of organised networks. 17 The virtuosos 'activity without an end product' is at once ordinary and exceptional: ordinary in the sense that 'the affinity between a pianist and a waiter', as anticipated by Marx, comprises the common of wage labour in so far as 'the product is inseparable from the act of producing'; exceptional in the sense of the potential that subsists within performances with no end product holds the capacity of individuation-of transformation of the common-into singularities with their own distinct universes of sensibility, logics of sensation, regimes of codification. In other words, to ask the question of democracy with respect to actors, networks, processes of translation and politics is, at a fundamental level, to inquire into the power relations that condition the formation of the social. If the modern is underpinned by processes of translation, which might also be understood as 'border wars', then it might be said that the multitudes, as 'an infinity of singularities' that brings boundaries into question, inhabit the abstracted spaces of the modern. Most generically, the multitude is diffident to representation because it is an incommensurable multiplicity. The people is always represented as a unity, whilst the multitude is not representable, because it is monstrous vis--à--vis the teleological and transcendental rationalisms of modernity. 21 Virno suggests that the communicative performance of the multitudes constitutes 'the feasibility of a non--representational democracy'. 22 Virno is elusive when it comes to developing that proposition. A non--or post--representational democracy is one that no longer operates within constitutive framework of the nation--state and its associated institutions and civil society organisations. This is something Mouffe's 'agonistic democracy' is not able to confront. While
Mouffe correctly wishes to go beyond rational consensus, deliberative models of liberal democracy, her proposition that agonistic democracies negotiate the antagonisms that underpin that which comes to be conditioned. There is no resemblance or homology between the two.
Think back to the difference between the process of subjectivisation and the Stalinist identity.
There are relations between the two, but they are not of the same. External forces are not grids whose stabilising capacity assures the intelligibility of a problematic as it coalesces within a specific situation.
Yet despite these dissonances, networks are defined by-perhaps more than anythingtheir organisation of relations between actors, information, practices, interests and socio--technical systems. The relations between these terms may manifest at an entirely local level, or they may traverse a range of scales, from the local to the national to the regional to the global.
Whatever the scale may be, these fields of association are the scene of politics and, once they are This move of the multitudes into the sphere of post--Fordist production clearly signals the operation of the 'constitutive outside'. 38 But there are vital issues at stake here: issues of how a life is to be constituted, how it is to be invented within the network of relations that populate the common of creative potentiality. The clear danger is that politics, as 'a difference that makes a difference', becomes nothing more than market strategies aimed at commodity differentiation. I have suggested that code is a language whose precondition is the possibility for meaning to be produced. Similarly, and like the relationship between the plane of immanence and the plane of organisation, individuation consists of a process that Deleuze, Virno and Mackenzie call a pre--individual reality: 'something common, universal and undifferentiated'. 41 Singularities emerge out of common capacities: of language, of perception, of production. 42 Transduction is the complex of forces through which the process of individuation translates pre--individual realities-that which is common-into singularities. As Adrian Mackenzie explains:
The main point is that transduction aids in tracking processes that come into being at the intersection of diverse realities. These diverse realities include corporeal, geographical, economic, conceptual, biopolitical, geopolitical and affective dimensions. They entail a knotting together of commodities, signs, diagrams, stories, practices, concepts, human and non--human bodies, images and places. They entail new capacities, relations and practices whose advent is not always easy to recognise … Every transduction is an individuation in process. 43 The organised network as a new institutional formation is another example of the stabilising capacity of transductive forces. The primary difference, however, is that organised Networks have the capacity of transduction, which Adrian Mackenzie, via Gilbert Simondon, describes as a process of ontogenesis 'in which a metastability emerges' within biological and socio--technical systems. 45 Or as Andrew Murphie puts it, 'transduction translates intensities so that they can be brought into individuating systems'. 46 The form of organised networks provides a mutable architecture in which matter is temporarily arrested within a continuum of Accompanying this trend, according to Beck's summation of the general discourse on economic globalisation, is a society that has lost its 'collective self--consciousness and therefore its capacity for political action'. 48 Beck dismisses this fatalistic scenario in which the totalising effects of economic globalisation debilitate political action, though he sees such a discourse as little more than the incapacity of people to advance out the imbroglio of some kind of false--consciousness networks'-is subordinated to the mode of production. 55 Virno explains: 'The capitalist production relation is based on the difference between labor--power and effective labor. Labor--power, I repeat, is pure potential, quite distinct from its correspondent acts'. 56 Moreover, it is this potential of labour--power that is of primary value for the capitalist. Virno again:
Potential is something non--present, non--real; but in the case of labour--power, this non--present something is subject to the laws of supply and demand.
Capitalists buy the capacity for producing as such ('the sum of all physical and intellectual aptitudes which exist in the material world'), and not simply one or more specific services. 57 Such a notion of labour--power suggests that the 1960s and 1970s autonomist mantra and radical worker movement's political strategy of a 'refusal of work' is perhaps more clearly expressed in terms of 'a refusal of potentiality' as it is subsumed by capital. Thus the key strategy for the multitudes is to secure their production of potentiality and direct it toward self--generating ends. The pure potential of labour--power turns on an important distinction that Virno reads into the 'mode of production'. Not only is 'mode of production' to be understood as 'one particular economic configuration', writes Virno, 'but also [as] a composite unity of forms of life, a social, anthropological and ethical cluster'. 58 The process of individuation subsists within and emerges from this commons as a plurality of differences. A mode of producing. The combinations, arrangements and expressions of these relations constitutes an 'ethical cluster'.
An event. To be in relation is to become ethical. A productive force is at work. Individuation is a process of becoming individual within a multiplicity of relations. Thus, 'the individual is not just a result, but an environment of individuation'. 59 Within the socio--technical environment of informationality emerges the organised network as a potentiality coextensive with the process of becoming instituted. rather, it has to do with defending plural experiences, forms of non--representative democracy, of non--governmental usages and customs'. 61 The invention by the multitudes of new institutional forms, and the persistence of their attendant practices, is part of a process that exists within a larger and more complex field of critical Internet cultures. Such developments can only occur when the networks are attentive to the technological composition of communications media as that which consists of socio--technical relationships. 62 In order for tactical media and list cultures to organise as networks that have multiple institutional capacities, there has to be-first and foremost-an intellect, passion and commitment to invention. There has to be a desire for socio--technical change and transformation. And there needs to be a curiosity and instinct for survival to shift finance capital to places, people, networks and activities that hitherto have been invisible. The combination of these forces mobilises information in ways that hold an ethico--aesthetic capacity to create new institutional forms that persist over time and address the spectrum of socio--political antagonisms of information societies in a situated fashion.
The concept of the multitudes is a seductive one. It presents the 'radical intellectual' with an image of passion, change and, yes, even unity, which corresponds with an image of 'radical politics' as seen in the news media. The terribly dull thing about the multitudes is that 'they'-as a plurality of differences, a movement of movements, a performance 'with no end--product'-are not composed of 'enlightened', 'ordinary' people who enact the fantasies of the radical intellectual. In many ways, the multitudes are a distribution of disorganised, individualised workers-in the sense that Beck and Lash mean by this term-who possess a potential to encounter the transductive force of individuation that shifts the individualisation of labour--power into a singularity with networked capacities. My argument throughout much of this paper has been that such a transformation is conditioned by a capacity to become organised.
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